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Abstract

Since the modernization of the world, Thai traditional medical knowledge has undergone vast changes
that may compromise its authenticity. However, this paper identifies that a modern version of a traditional
Thai rite called Wai Khru (‰À«â§√Ÿ), can be the key to preserve the legitimacy of the Thai traditional medical
wisdom. The Wai Khru is a tradition of paying respect and honor to teachers in Thailand, and this research
shows that it is a way to link individuals to teacher of many forms, physical and spirituals, allowing the
preservation of the relationship in traditional wisdom lineage. Some Thai traditionalists assert that Wai Khru
is the most important element in the traditional knowledge itself. Therefore, in order to investigate the
meaning and the function of the Wai Khru in Thai traditional medicine, this paper will ask: what is traditional
knowledge? Why is it transmitted through a specific manner? How does traditional knowledge differ from the
knowledge of scientific or religious order? Why do Thai practitioners of traditional arts pay respect to those
who have gone before? Lastly, what are the challenges and changes to traditional knowledge in modern times
and its future? To answer these questions, this paper uses works by the perennial philosopher René Guénon,
and field research into the Wai Khru ceremonies, as well as interviews with Thai traditional doctors, teachers
and experts about the Wai Khru in Thai tradition, which explains why the Wai Khru rituals allow the
preservation of the Thai traditional medicine wisdom in modern times.

Key words: Wai Khru, Thai traditional knowledge, Thai traditional medicine, Thai tradition, Thai
wisdom
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in the Dictionary of Oxford, çtradition: a doc-

trine believed to have divine authority though

not in the scriptures. (in Christianity) doc-

trine not explicit in the Bible but held to de-

rive from the oral teaching of Christ and the

Apostlesé[1]. However, tradition as it is stud-

ied in this paper, is not religious from the

Western point of view, and neither limited to

any whatsoever definition, as many scholars

interested in older traditions have attempted

to catalogue and rationalize them in a larger

philosophical framework.

Tradition is based on knowledge of a

Introduction
In the current world, where modern sci-

ence and advanced technologies measure the

validity of knowledge based on a scientific

method, to consider the importance of tradi-

tional knowledge is audacious, however it is

important. Accounting on the increase of

modern mentality, and the influence of West-

ern thought on Eastern civilizations, tradi-

tion is frequently associated as a transmis-

sion of customs and beliefs, where ùbeliefû is

understood in a religious sense of the word,

from a monotheistic perspective - as defined
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highest rank: the metaphysical knowledge;

and it is through the writings of René Guénon,

a French perennial philosopher who was born

in 1886, that this paper bases its metaphysi-

cal source. On his writings, Guénon attempted

to show how traditional wisdom differs from

rational scientific thought, and from religious

thought as it is understood especially in the

West. He attempted to show the dignity of

traditional thought on its own terms and show

the poverty of rational thinking that aban-

dons its traditional wisdom.

Accordingly, using a thesis research

çRené Guénon on the Realization of Tradi-

tional Knowledge: an Application to the Wai

Khru in the Thai Tradition of Modern Timesé,

the purpose of this study is to show the chal-

lenges that Thai traditional medical knowl-

edge is facing since the modernization of the

world; and through the perspectives of

Guénon, to understand how the Wai Khru

rituals contribute for the preservation of Thai

traditional medical wisdom. Because when

these rituals are forgotten or diminished, the

integrity of the traditional knowledge is un-

der threat.

Methodology

To approach the meaning and contri-

bution of the Wai Khru for the preservation of

the wisdom within Thai traditional medicine,

it is first necessary to study traditional knowl-

edge from the perspectives of Guénon and

why it is transmitted through a specific man-

ner; followed by the differentiation of tradi-

tional knowledge from religion and scientific

knowledge; to finally, comprehend why Thai

practitioners of traditional arts pay respect to

those who have gone before - the Wai Khru.

The philosophical analysis requires both

primary and secondary sources. The primary

source is the first book written by René

Guénon, Introduction to the Study of the

Hindu Doctrines, together with his Perspec-

tives on Initiation. Even though the title of

the book says ùHindu Doctrinesû, this book is

suitable to any traditional doctrine, as Guénon,

in the forward, writes çthis book might just

as well as serve as a key to the understand-

ing of any of the traditional doctrines, or of

them allé[2]. The secondary sources include

works from other philosophers and scholars

that contribute to the understanding of

Guénonûs point of view, such as Frithjof

Schuon and Philip Sherrard.

Considering that this paper applies

Guénonûs perspectives to the Wai Khru in

Thai tradition and the researcher is not Thai,

to complete the study, this paper is based on

the knowledge earned from field researches,

which the researcher attended Wai Khru

events in different educational fields in Thai-

land, throughout the years of 2015-2017. In-

terviews with traditional doctors, teachers,



77

and experts on the subject it is also consid-

ered as data. Sources collected from books,

newspapers and journals, in English and Thai

languages, are also used in this research.

From the several Wai Khru events that

the researcher has attended, it was chosen

as case study, the wai khru ceremony orga-

nized by the Federation of Thai Traditional

Medicine Associations of Thailand (FTTMAT)

held at the Ministry of Public Health in Thai-

land. The researcher understood that since

the ceremony is held under the consent of

the Ministry of Public Health, it is a trustful

source for academic study purposes. Regard-

ing to the interviewees cited in this paper,

the researcher has taken into consideration

the advice from members of FTTMAT who

had suggested to interview some of the men-

tioned interviewees, who are said to play great

importance to the Thai traditional medicine.

Other interviewees were suggested by Thai

colleagues who know experts in Thai tradi-

tion.

Result

1. Traditional Knowledge

The word tradition comes from the Latin

word traditium, which means çto deliver, to

hand downé[3]. Based on this very meaning,

for Guénon, tradition is what is transmitted,

which can be oral or written. çFor us tradi-

tion, taken in a much more general sense,

may be written as well as oral, though it must

usually, if not always, have been oral

originallyé[2]. Guénon emphasizes on oral

transmission, because this is one of the char-

acteristics that makes a civilization traditional.

To study traditional knowledge from the

perspective of Guénon, is necessary, first of

all, to understand his viewpoint on metaphys-

ics. Because although he was French, his line

of thought was not linear from the Western

way of thinking.

For Guénon, metaphysics is not a branch

of philosophy, it is beyond it. Looking at the

etymology of the word ùmetaphysicsû itself, it

stands for whatever lies ùbeyond physicsû.

According to Guénon, ùphysicsû does not stand

for one of the sciences in particular, instead,

it denotes the natural sciences viewed as a

whole - çthe word ùphysicsû must here be taken

to denote the natural sciences viewed as a

whole and considered in quite a general

manner, as they always were by the

ancientsé[2]. In this sense, metaphysics is the

Whole, and çthe Whole cannot form a part of

somethingé[2].

The ùancientsû, cited by Guénon, are

what he calls ùtraditional civilizationsû, those

who sustain knowledge as metaphysical. A

civilization to be considered traditional must

have the ùesotericû and ùinitiaticû aspects, ex-

plains Guénon; çTradition as we have under-
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stood it, and even ordinarily its strictly eso-

teric and initiatic aspect, that is, what is most

ùinwardû and elevated in that tradition and

thus what constitutes its very spirit as it

wereé[4]. The first aspect mentioned by

Guénon, the ùesotericû, means something

wholly interior, a knowledge derived from the

pure intellect - a faculty of thought that each

person conceives by himself, penetrating into

the very nature of things. Guénon explains

ùpure intellectû as a kind of ùintuitionû, çpure

intellect may be called ùintuitiveé[2]; not as a

ùhunchû, but as an intellect, which is more

immediate than sensory intuition. On account

of this perspective, Frithjof Schuon explains

that Guénonûs thought is intellectual, because

çit concerns knowledge and because it en-

visages this in conformity with its nature,

namely in the light of the intellect, which is

essential supra-rationalé[5].

The second aspect that makes a civili-

zation traditional, the ùinitiaticû aspect, stands

for the preparation of the individual to re-

ceive the transmission of the knowledge,

which is going to be explained on subhead-

ing 3 Transmission of Traditional Knowledge.

For a better understanding of Guénonûs

thought on tradition, Philip Sherrard adds,

çfor Guénon tradition must cater for the two

main aspects of human life, the first being

intellectual - knowledge, and the second be-

ing the active aspect - action or practice,

and which may be described as manûs ca-

pacity for art in all its formé[6]. This ùknowledgeû

and ùactionû, cited by Sherrard, can be under-

stood as ùtheoryû (assuming as the initiatic

aspect) and ùpracticeû (assuming as the eso-

teric aspect).

Analyzing ùtheoryû through the perspec-

tive of Guénon, çtheory should normally be

looked upon as nothing more than a

preparationé[2]. In a more developed explana-

tion, ùtheoryû is the transmission of knowl-

edge, where çon the one hand, transmission

of a spiritual influence, and on the other, trans-

mission of a traditional teachingé[4]. Both trans-

missions begin with an initiation, which is

the ùopening doorsû for the ùchainû, from where

the traditional knowledge comes through.

çThe word ùchainû translated the Hebrew

shelsheleth, and the Arabic silsilah, and the

Sanskrit parampara, all of which express es-

sentially the notion of a regular and uninter-

rupted transmissioné[4]. The researcher pre-

fers to call ùchainû as the ùfamily of traditional

wisdomû, that is to say the lineage tree of

which the traditional knowledge is continu-

ously transmitted.

The transmission of spiritual influence

begins with initiation, which must be given

by a master or a teacher, who works as a

ùtransmitterû or ùsupporterû for the traditional

knowledge. According to Guénon, çinitiation

must have a ùnon-humanû origin, for without
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this it can never attain its final end, which

extends beyond the domain of individual

possibilitiesé[4]. The ùnon-humanû is what

Guénon calls as ùspiritual influenceû, an influ-

ence of a ùsupra-human orderû, that comes

from a vertical sphere. Being ùbeyond physicsû,

spiritual influences are, by the very fact, from

above traveling downward. Such spiritual

influence works as a kind of ùcommunicationû,

but çcommunication with the superior states

cannot be regarded as an end but only as a

point of departureé[4]. Therefore, such spiri-

tual influence shall not be interpreted as

ùclairvoyanceû nor as ùpsychic-powersû. In this

sense, spiritual influence serves only as a

support towards the end, which is the real-

ization of traditional wisdom.

The transmission of a traditional teach-

ing, asserted by Guénon, stands for the rela-

tionship between teacher and student, where

the transmission of knowledge must be ac-

complished orally, because oral transmission

is considered unlimited - there is no limita-

tion in time or space. Whereas books or scrip-

tures are considered limited - çtraditional text

is no more than a recording, at a relatively

recent date, of a teaching that was originally

transmitted by word of mouth and to which

an author can rarely be assignedé[2]. In tradi-

tional teaching, Guénon explains that there

is a çdeep and indissoluble bond which unites

the disciple to his master, [...] a relationship

that has no parallel in the modern Westé[2].

The relationship between master and pupil

is very important, not only by the fact that

the teacher instructs students to the tradi-

tional knowledge, but also because the

teacher, as the initiator, links the student to

the chain, where spiritual influences are re-

ceived in order to assist the individual to-

wards realization of knowledge.

Turning the analysis to the ùpracticeû,

which is the second aspect that constitutes

tradition as understood by Sherrard on

Guénon, the ùpracticeûdevelops the pure in-

tellect on the traditional man. Practice is manûs

art in its all form, or in another words, what

the moderns often call as ùart of ancient

peopleû, such as traditional medicine, astrol-

ogy, music and martial art. Integrated to manûs

art, there are performances of rites and the

use of symbols, which plays a fundamental

importance on his arts. çIn addition of theo-

retical preparation and subsequent to it, [...]

playing the part of ùaidsû only, however im-

portant they may be in actual practice, is

indeed the reason for the existence of rites

possessing a genuinely metaphysical

characteré[2]. Guénon explains that a rite is

made of a group of symbols, çevery rite is

literally made up of a group of symbols which

include not only objects used or the figures

represented, [...] but also the gestures effected

and the words pronouncedé[4]. The words pro-
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nounced, mentioned by Guénon, are not

ùprayersû form the religious sense, but recita-

tions of words, called ùauditory symbolsû, such

as mantras of Hindu tradition or chants in

Thai tradition. According to Guénon, ça man-

tra learned otherwise than from the mouth of

an authorized guru is without effect, because

it is not ùvivifiedû by the presence of the spiri-

tual influence whose vehicle it is uniquely

destined to beé[4].

Rite, for Guénon, is metaphysical in es-

sence, because it is natural. çIn a traditional

civilization, rites are something altogether

natural and in no way exceptional. [...] If one

goes back to its origins, a rite is nothing other

than ùwhat conforms to orderû, it is this alone,

therefore, that is really ùnormalûé[4]. This

ùnormalityû means that rites are something

habitual, accomplished as a routine, it does

not require any artifice or organization. Once

a rite is metaphysical in essence, it is not

rationalized and therefore, it cannot be stan-

dardized or fully explained how it is performed.

In contrast, if a ùceremonyû is taken into con-

sideration, Guénon asserts to be unnatural

and out of the metaphysical scope, because

is a wholly human production, çceremony al-

ways and inevitably gives the impression of

something more or less abnormal, outside of

the habitual and regular course of the events

that fill the rest of the existence. [...] It is

artificial, even conventional, a wholly human

productioné[4]. Ceremony is a human produc-

tion and out of the metaphysical scope be-

cause it is rationalized and it calls standard-

ization or organization.

Based on the explanation given about

tradition, in our modern society, it has be-

come usual to oppose theory and practice.

But for a tradition of a metaphysical essence,

they are integrated, or sympathetic, as Ersnt

Cassirer explains, çwe are in the habit of di-

viding our life into the two spheres of practi-

cal and theoretical activity. [...] Primitive manûs

view of nature is neither merely theoretical

nor merely practical, it is sympatheticé[7].

In conclusion, traditional knowledge is

metaphysical because is a knowledge derived

from ùpure intellectû, where ùtheoryû and

ùpracticeû must be sympathetic in order to

allow the individual to conceive this faculty

of thought. Initiation, oral transmission, rela-

tionship with teachers, performance of rites

and use of symbols, are necessary conditions

for those who are instructed in a knowledge

of this kind.

2. Traditional Knowledge Differentiated
from Religion and Scientific Knowledge

Religion comes from the Latin word

religare - ùto bondû. Latin was the language

spoken by the ancient Greco-Roman, and at

that time, according to Guénonûs view, reli-

gion used to be metaphysical, because it had
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a genuinely traditional character. However,

due to historical circumstances, ùreligionû

turned into a mere social concern, based on

laws and regulations created by man. It be-

came a kind of legislation, or moral, ruled by

manûs institutions, that in order to control

people, they use elementary psychological

observations of sentimental order, which op-

poses to the metaphysical certitude. Based

on that, religion as it is understood mainly in

the West, sustains that there is a ùsupreme

Beingû governing a kind of ùlegislationû over

the beings. This ùRulerû is absent in tradi-

tional civilizations of a metaphysical charac-

ter. Therefore, as religion has a sentimental

and moralistic character, it is out of the meta-

physical scope.

Scientific knowledge is a knowledge

derived from reason, it is rational, and there-

fore accidental, because it is limited to an

individual scope. According to Guénon,

çscience is rational, discursive knowledge,

always indirect, a knowledge by reflection;

metaphysic is a supra-rational, intuitive and

unmediated knowledgeé[8]. Modern science

is considered a scientific knowledge because

it depends upon experimentation, whereas

traditional knowledge has no external inves-

tigation; çThe domain of metaphysic is es-

sentially constituted by that of which no ex-

ternal investigation is possible: being ùbeyond

physicsû it is also, by that very fact, beyond

experimenté[2]. In this sense, scientific knowl-

edge is variable and therefore, accidental.

3. Transmission of Traditional Knowledge

Traditional knowledge cannot be com-

pletely defined, if it could be so, it would not

be considered metaphysical. However, it can

be transmitted, and such transmission has

to be accurate it. Thus, in order to maintain

the most accurate transmission of knowledge,

three points cited below shall be considered:

(1) Initiation: it is a rite, performed by a

master/teacher to link the individual to the

ùchainû, that is to say to the lineage of the

traditional wisdom on which they belong to.

It cannot be fully determined or explained

how it happens, if it could be so, it would be

a limitation, which opposes to the metaphysi-

cal sphere. Thus, here it may include bless-

ings, recitation of words (mantras), use of

totems or other things considered important

by the initiator. Guénon explained that

çinitiation must have a ùnon-humanû originé[4],

this ùnon-humanû stands for the ùspiritual

influencesû. An initiation process is consid-

ered as a ùsecond birthû for those who receive

it, and for this reason the relationship be-

tween teacher and student is similar as a

father and son, and teachers are considered

one of the most important figures in tradi-

tional civilizations. çThe function of a teacher

is in fact a true ùspiritual fatherhoodû, and the
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ritual and symbolic act of initiation consti-

tutes a ùsecond birthû for the man who is to

receive the teaching through a regular

transmissioné[2]. It shall be explained that the

term ùspiritual fatherhoodû used by Guénon,

stands for ùancestorû, ç ùspiritual fatherhoodû

which is the name given to a teacher by the

Hindus and which also bears the secondary

meaning of ùancestorû ç[2].

(2) Traditional teaching: it is the rela-

tionship between teacher and student, where

the transmission of knowledge is accom-

plished orally. Oral transmission does not only

apply ùvocalû transmission, it implies things

from day-by-day, things that are not found in

books or scriptures, based on the experience

of the teacher. Books or scriptures are con-

sidered limited knowledge, because they are

records of the knowledge that used to be

transmitted orally. Therefore, oral transmis-

sion guarantees the perpetuation of a knowl-

edge not structure by modern science. The

relationship between master and pupil is very

important for those who learn traditional

knowledge; not only by the fact that the

teacher instructs the student on the tradi-

tional knowledge, but also because the rela-

tionship is spiritual, similar as parent and

child, and teacher is considered as a ùsecond

father/motherû.

(3) Performance of rites and the use of

symbols: rites and symbols are used as ve-

hicle of spiritual influences, as well as means

of teaching. They serve as support to achieve

realization of traditional knowledge. Through

performance of rites and the use of symbols,

the individual is able to maintain the link to

the chain, which was made on the day of his

initiation.

The combination of these three points

composes the most accurate transmission of

traditional knowledge, which guarantees the

perpetuation of a knowledge that cannot be

structured in a standard and scientific way,

because this knowledge of metaphysical or-

der is indefinable.

Since traditional knowledge was dis-

cussed, the study may move to the analysis

of Thai traditional medicine wisdom, in which

the Wai Khru participates considerably to the

transmission and dissemination of the Thai

wisdom.

4. Thai Traditional medicine as
metaphysical

At this stage the reader has already a

clear understanding on tradition of a meta-

physical order, and how the traditional knowl-

edge should be transmitted in order to main-

tain its accuracy. Through the next analyses,

and applying the viewpoint of Guénon to the

Thai traditional medical knowledge, the study

will show that this traditional knowledge is

metaphysical, because ùtheoryû and ùpracticeû
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are sympathetic, derived from the pure intel-

lect. Letûs observe it.

Theory: Thai traditional medical knowl-

edge can be said to be based on an immedi-

ate knowledge, because it was derived from

the ùpure intellectû of great masters, who had

transmitted the medical knowledge orally for

generations. It has the ùinitiaticû aspect, be-

cause in order to protect the traditional medi-

cal wisdom, these masters used to confer ini-

tiation to their students, linking the appren-

tice to the ùfamily of traditional wisdomû, that

is to say to the lineage of whom the teacher

in question belongs to. The translator of

Guénonûs book, Perspectives on Initiation,

uses the term ùinitiatic aspectû to regard the

implication of initiation. çTradition as we have

understood it, and even ordinarily its strictly

esoteric and initiatic aspect, that is, what is

most ùinwardû and elevated in that tradition

and thus what constitutes its very spirit as it

wereé[4].

Practice: The performance of the Thai

traditional medicine itself, which also involves

the performance of rites and the use of sym-

bols. It has the esoteric aspect, because it is

something wholly interior. These rites and

symbols stand for the chants (mantras) per-

formed by traditional Thais, and the Wai Khru

(‰À«â§√Ÿ) rituals - that are going to be discussed

in this paper.

Those who are familiar to the Thai tra-

ditional medicine wisdom can already iden-

tify these ideas, but those who are not yet

aware of it, through the explanation given

below, it will be able to verify such tradition

as metaphysical.

First of all, it shall be said that the infor-

mation given below cannot be limited to a

complete form, because it is only given in

order to analyze Thai traditional medicine

wisdom as metaphysical. Since metaphysic

is unlimited, a limitation on this case is inap-

propriate.

(1) Initiation: In the past, Thai traditional

medicine used to be only transmitted to mem-

bers of the family of traditional doctors, and

passed on from generation to generation.

However, due to the changes of Thai soci-

ety, the knowledge became available to people

in general, coming from different families, and

free of charge. But in order to safeguard the

traditional medical wisdom, the teachers used

to perform a rite of initiation, linking the stu-

dent to the ùfamily of traditional wisdomû, that

is to say, to the lineage tree that they belong

to. Traditionally, the student should ask per-

mission to become the apprentice of the

teacher, by giving an offers, made by the stu-

dent himself, named as khan khru (¢—π§√Ÿ) or

kruai dok (°√«¬¥Õ°). These offerings could

contain flowers, incenses, candles, betel nut,

betel leaf, some rice and other things as well

as money. The purpose and significance of
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the offering is to give merits to the teacher

and to the teacherûs lineage, as well as to

pay respect to them. The offering represents

the studentûs willingness and commitments

towards the traditional medical wisdom. Ev-

ery single item containing in the offering, has

a meaning. For example, if it contains ya

phraek (À≠â“·æ√°), a kind of grass that can

survive in any condition, even during the dry

season, it symbolizes that the student is pa-

tient and will stand in any condition. An-

other example is dok makhuea (¥Õ°¡–‡¢◊Õ),

the eggplant flower; when this flower grows

up, the head of the flower faces down; it rep-

resents the characteristic of the student to-

wards teacher, it shows politeness and mu-

tual respect.

In the initiation, the teacher takes the

offering and places over the head of the stu-

dent. According to Supak Pinyosuoak, a spe-

cialist in merit making for Buddhist monks,

as well as an expert in Thai traditional items

for rituals, the offering is placed over the head

because the khru lives in the head:

çFor Thai people, khru lives in the head,

head stands for North, North is enlighten-

ment of the knowledge, that is the reason

why in Thai culture, touching or crossing

the head of people is disrespectful, because

head stands for khru, achan, master. Thais

believe that khru lives in the head and pro-

tect themselves, for this reason if there is

no mutual respect between people, at least

they should respect the head, where khru

livesé.[9]

Looking at the statement of Supak in a

metaphysical perspective, the fact that ùkhru

lives in the headû and the teacher places the

offering over the head, it means that the

teacher connects the student with ancient

khru(s) - the ùfamily of traditional wisdomû of

Thai traditional medicine. In another words,

the teacher links the student with ancient

masters who are not physically present, but

whose consciousness remains in a sphere not

structured in a scientific way. The conscious-

ness of these khru(s) is the ùspiritual influenceû

asserted before. It was explained that the

knowledge received from spiritual influences

comes from a vertical sphere, therefore, the

statement of Supak agrees with Guénon when

she explains that ùkhru lives in the head and

head stands for Northû.

(2) Traditional teaching: the relationship

between teacher and student and oral trans-

mission. The initiation of the student works

as a ùsecond birthû, where khru is considered

a ùspiritual father/motherû. The relationship

between teacher and student in Thailand, is

in fact, a true ùspiritual fatherhoodû, where a

deep and indissoluble bond unites the dis-

ciple to his master. In agreement, Debora

Wong on the Thai tradition, asserts çwhen a

student finds a teacher and forms a close
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relationship, the bond can become one of the

most important in his or her life. [...] Teacher

and disciple are ideally as close as, or some-

times closer than, father and soné[10]. The task

of the khru is to train the studentsû mind from

where parents left off, and take them to higher

level of knowledge, cultivating spiritual aware-

ness in their mind.

Traditionally, the Thai medical knowl-

edge used to remain only on teachersû and

practitionersû mind, and passed on orally, from

master to pupil. Due to historical circum-

stances, such as the fall of Ayutthaya, and

the progress of Thai society, the knowledge

begun to be transcript in format of scriptures.

However, even though Thai traditional medi-

cal knowledge was compiled, the oral trans-

mission was preserved.

(3) Performance of rites and the use of

symbols: The performance of rites and the

use of symbols in Thai traditional medicine

can be summarized in only one term: Wai

Khru (‰À«â§√Ÿ). The Wai Khru is commonly as-

sociated to rituals performed to pay respect

and homage to teachers in any educational

field in Thailand, from elementary school to

university, including fields of Thai traditional

art such as music, dance, traditional medi-

cine and boxing. Different educational fields

have different ways to perform the rituals,

but all of them have the same purpose: to

honor and to remember teachers. However,

looking at the Wai Khru in a metaphysical

perspective, it is more than a ritual to pay

respect to teachers, the Wai Khru is a neces-

sary condition for the ùpracticeû of the Thai

traditional medical knowledge itself, which

is now discussed.

Translating the term Wai Khru into En-

glish, it literally means çpay respect to the

teachersé, however considering other aspects

in Thai tradition, such as the Thai quality

katanyu-katawacti (°μ—≠êŸ°μ‡«∑’), which

stands for those who are grateful and mani-

fest gratitude to benefactors, the better trans-

lation of the term would be çpay grateful re-

spect to the teachersé. Respecting teachers

is a common value shared in most of the Asian

countries, however in Thailand, the Wai Khru

represents more than a respect. This research

shows that the Wai Khru rituals contribute

for the preservation of the Thai traditional

knowledge, maintaining the link between

individuals and teachers of any kind. In order

to understand that, lets first observe the analy-

sis of the words wai and khru, which con-

tributes to the metaphysical understanding

of the Wai Khru itself.

Wai (‰À«â) is a Thai verb, translating to

English meaning ùpay respectû or ùshow

respectû. When this verb is manifested, it

transforms to a physical gesture of joining

the palms in front of the chest or face, with a

slight bow. It is used to leave greetings,
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thanks, apology, and the most important, to

show respect to someone or something. Wai

to ùsomethingû must also be describe here

because very often Thai traditionalists wai to

inanimate objects, such as things in nature,

images and statues. But this action has a

symbolic purpose - it represents something.

When inanimate objects are ùwai-edû (re-

spected) in Thai tradition, it is because the

objects have a meaning regarding to knowl-

edge. It may symbolize a type of transmis-

sion of knowledge that is not structured by

science. In agreement, Guénon asserts,

çsymbols are essentially a means of teaching,

and not only of outward teaching but of some-

thing more in so far as they serve above all

as ùsupportsû for meditation, which is at the

very least the beginning of inner worké[4]. In

conclusion of this thought, the wai is meta-

physical in essence, and it symbolizes the

respect and gratefulness of people (katanyu-

katawacti) towards knowledge, in which ac-

knowledging the debts to benefactors, ei-

ther physical or spiritual, people pay respect

to someone or something.

Analyzing the word khru, there are two

words in Thai language which translates to

the English meaning ùteacherû. One is khru

(§√Ÿ) and another is achan (Õ“®“√¬å). Khru

stands for elementary school teachers, as well

as teachers of Thai traditional art such as

traditional medicine, astrology, music, dance

and boxing. Achan stands for teachers of

adults, university professors, those who edu-

cates undergraduate and graduate students.

Khru comes from the Pali word garu, which

as an adjective, means çheavy, weight, im-

portant, venerableé; and as a noun, ça parent,

a teacher, a religious preceptoré[11]. Achan

comes from the Sanskrit word acharya which

means ça spiritual guide or teacher; he who

invests the student with the sacrificial thread

and instruct him in the Vedas, etc. [...], a

family priesté[12]. Looking at the English trans-

lation of the two words, khru and achan seem

very similar, but when applicable to the Thai

language, both have different meanings. In

this case, a question must be asked, why the

tradition of paying grateful respect to teach-

ers is called Wai Khru and not Wai Achan?

For the analysis of the researcher, based on

the perspectives of Guénon, khru is under-

stood as the transmitter of the traditional

knowledge, which involves physical teach-

ers as well as spiritual influences. Khru is the

one who confers initiation, who acts as a link

to the ùfamily of traditional wisdomû, ensuring

that the knowledge is passed on accurately.

In another hand, the word achan stands for

teachers of scientific knowledge - professors,

from the Latin word professor, ça person who

professes to be an expert in some art or sci-

ence; teacher of highest ranké[13]. In this sense,

achan stands for professors or teachers of
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regular school, college and university, who

transmit the scientific knowledge under the

domain of reason.

It is due to the meaning and the appli-

cability of the words khru and achan in Thai

tradition that the rituals for paying grateful

respect to teachers in Thailand is called Wai

Khru and not Wai Achan. Thus, using the

perspectives of Guénon, khru belongs to the

metaphysical sense of the word, where

metaphysic is ùbeyond physicsû, khru is, by

the very fact, beyond achan. Therefore, the

Thai tradition of paying grateful respect to

teachers in Thailand must be called Wai Khru

and not Wai Achan.

It shall be said that the researcher in no

ways attempts to fully define and clarify the

Thai words, because ùonly something that is

limited is capable of limitationû. Some excep-

tions are found in Thai society, such as call-

ing a teacher of Thai traditional knowledge

as achan, or calling teachers of elementary

school, who could be considered as a teach-

ers of scientific knowledge, as khru. Thus,

the researcherûs assumptions on these two

Thai words were given only in a purpose of

this study, but not limited to that.

5. The wai khru (æ‘∏’‰À«â§√Ÿ) and the Wai
Khru (‰À«â§√Ÿ)

On the Wai Khru in Thai tradition, the

researcher has identified two types of rituals,

one that it relates to the ùriteû as defined by

Guénon, and another that follows Guénonûs

definition on ùceremonyû. Since for Guénon

ùceremonyû is not considered metaphysical,

in order to safeguard the metaphysical as-

pect of the traditional Wai Khru, the researcher

differentiated these rituals into two terms, wai

khru (æ‘∏’‰À«â§√Ÿ) in lowercase, and Wai Khru

(‰À«â§√Ÿ) in uppercase.

The wai khru (æ‘∏’‰À«â§√Ÿ) in lowercase

letters, or phithi wai khru, is the annual cer-

emony organized by schools or institutions

that once a year gather people to respect and

remember those who have gone before. Tak-

ing the example of the wai khru ceremony

organized by the Federation of Thai Tradi-

tional Medicine Associations of Thailand

(FTTMAT), held at the Ministry of Public

Health, the ceremony happens on the last

Sunday of March, because it is a convenient

date for the community. The FTTMAT orga-

nizes and performs the wai khru ceremony

following a book titled The Manual for Tradi-

tional Thai Wai Khru (§Ÿà¡◊Õ°“√ª√–°Õ∫æ‘∏’‰À«â

§√Ÿ·æ∑¬å·ºπ‰∑¬), written in Thai, and edited

by the Health & Development Foundation.

This book was written in order to protect and

preserve the Wai Khru in Thai tradition, shar-

ing information about the meaning and sig-

nificance of the ceremony:

çThis wai khru ceremony is performed

in the applied form suitable for the present
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time. The reason for using the applied form

is that we are the healers who graduated

from different schools and institutes, and

different teachers, however, we have the

same great teachers as the afore-mentioned,

we work together, we know each other, we

got more good friends at the same time. By

doing so, we can help to preserve the Wai

Khru culture, we establish the intellectual

relationship between teachers and students,

between students and students from the

same and different institutionsé.[14]

In a very short description, at the an-

nual wai khru ceremony, a table is prepared

with various items. Every item has a mean-

ing, and of all them are connected to the

traditional wisdom. The ceremony is opened

by an orator, who gives a speech about the

importance of that day. An elder teacher (a

khru) is invited to lead the ceremony. He in-

vites the participants to recite, after him, the

Wai Khru chants (mantras), as well as the

Oath Word of Thai Traditional Medicine

Healer. Close to the end of the ceremony,

Buddhist monks are invited to give blessings

to the participants. And at the end, senior

khru(s) are invited to sit side by side, where

they give blessings to the participants, anoint-

ing three spots on the individualûs forehead.

The left spot is known as aloka (Õ“‚≈°“), which

means brightness, where the mind is mind-

fulness; the right spot is mahapurisa (¡À“ªÿ√‘

 –), that stands for the person who follows

the five Buddhist precepts (to refrain from:

destroying creatures, taking what is not given,

sexual misconduct, incorrect speech, intoxi-

cating drinks and drugs); and the upper spot

is udom panya (Õÿ¥¡ªí≠≠“), which means

consciousness, knowledge.

With the example of the wai khru cer-

emony organized by the FTTMAT, it is in no

doubt a human production, and therefore out

The annual wai khru ceremony, held by the Federation of Thai Traditional Medicine Associations of Thailand,

at the Ministry of Public Health, in 2016.
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of the metaphysical scope as Guénon asserts.

However, in the conclusion of this study, the

researcher gives a different point of view, be-

cause based on the pressures and changes

caused by the modern world, the ùceremonyû

is a way to preserve the identity of the meta-

physical ùriteû.

The Wai Khru (‰À«â§√Ÿ) in uppercase let-

ters, stands for the ùriteû as Guénon asserts,

which is metaphysical, because is natural, it

does not demand any formal organization or

standardization. Every practitioner performs

the rite in his own way. The Wai Khru repre-

sents the profound respect of practitioners to

the attributes of teachers, which it is shown

in a format of a rite. In the case of Thai tradi-

tional medicine, it is generally performed ev-

ery day or working day, or before every treat-

ment. It works as a kind of pyramid, by hon-

oring and respecting the teachers, sincerely,

the practitioner is respecting the traditional

knowledge itself, connecting himself to the

chain.

Tawin Apainikom, although no longer

with us, was 90 years old when interviewed

by the researcher. During the interview, Tawin

explained that through his Wai Khru, he was

able to receive a kind of ùenergyû that was

transferred to his patients, çwhen I think on

my teachers, and on the highest one, the

Buddha, I receive a kind of energy that I am

able to transfer to my patient, in order to

increase his health condition. The energy does

not come from me; it comes from my

teachersé[15]. The statement of Tawin repre-

sents the connection and ùcommunicationû of

the practitioner with the spiritual influences.

Komson Dinakara na Ayudhaya, a re-

puted Thai traditional doctor as well as

teacher of Thai traditional medicine in

Bangkok, on his Wai Khru, he explains, çbefore

I read, I pray first. Before I work, I pray. Be-

fore I treat a patient, I pray. We believe that

if we donût have teacher, we donût know any-

thing, we donût know knowledge, we donût

know about lifeé[16]. The ùprayerû, mentioned

by Komson, stands for the mantra explained

as an ùauditory symbolû, which represents a

receptacle of spiritual influences. The Wai

Khru depends from each individual, but it is

a rite performed without any rationalization,

it is natural as a habit. It cannot be defined,

because it is metaphysical. The individual

who Wai Khru, pays respect and thanks his

teachers for the knowledge; he asks for bless-

ings and protections - for himself and for his

patients. When the Wai Khru is performed,

the practitioner is connected to the chain,

where he is able to enter into ùcommunicationû

with supra human states, that is to say with

spiritual influences. This ùcommunicationû is

made by the ùpure intellectû explained by

Guénon.

However, due to the pressures of the
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modern world, Thai traditional medicine

knowledge was forced to adapt to new mod-

ern forms of codification, trainings and laws,

which can impact the integrity of Thai tradi-

tional medicine wisdom; Also, it results in a

disconnection of practitioners to the ùchainû,

that is to say to the ùfamily of traditional

wisdomû that they belong to. Thus, in order

to analyze the impacts that the moderniza-

tion of the world has caused to the Thai tra-

ditional medicine, in the next section, it is

investigated the changes that took place in

the transmission of knowledge in Thailand,

and what it has affected since then.

Discussion

Modernization is the process of adopt-

ing new ideas and new ways of thinking to

the needs of society. The prevalent knowl-

edge in the modern world is the scientific

knowledge, a type of knowledge under the

domain of reason, where the rational thought

is considered superior than the ùpure intellectû.

In this sense, traditional knowledge, a knowl-

edge of metaphysical order, is subordinated

to the sphere of reason and substituted by

the ùadvancedû modern science. Thus, to sur-

vive from the pressures of the modern world,

traditional knowledge has to adapt to the new,

and it has to conform its traditional aspect to

the rational thought.

With the advancements of the world, the

rational thought has impacted traditional civi-

lizations, affecting mainly, the transmission

of traditional knowledge. Thus, in this sec-

tion it is going to be analyzed the positives

and negatives impacts of the changes on the

transmission of Thai traditional knowledge

since the modernization process in Thailand.

Four main changes are presented, based on

the history of Thailand and the current situ-

ation of the modern world. The positive and

negative points are presented based on the

analysis of the researcher, which may agree

or disagree with Guénon.

Change 1: In the past, Thai traditional

medicine knowledge used to be safeguarded

only on teachersû memory, and passed on only

to members of family. But due to historical

circumstances and the progress of Thai soci-

ety, the knowledge begun to be recorded in

format of scriptures, and available to people

in general, and not limited to families of tra-

ditional doctors.

The fall of Ayutthaya, the capital of the

ancient Siam, in a war against Burma in 1767,

marks the development of the transmission

of Thai traditional medicine knowledge, be-

cause during the war many ancient and holy

scriptures were destroyed, including medi-

cal scriptures.

After the fall of Ayutthaya, King Rama I

(1782-1809) commanded the restoration of Wat

Pho, where according to Chaithavuthi &
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Muangsiri, çthe temple functioned as a re-

pository of medical knowledge that had been

salvaged after the destruction of

Ayutthayaé[17]. King Rama II (1809-1824) has

also left a great contribution to the revival of

Thai traditional medicine; during his reign,

the worst cholera epidemic led the King to

restore çhealing methods and medicinal pre-

scriptions that had been lost during the

Ayutthaya war with Burmaé[17]. The restora-

tion remains inscribed on the walls of Wat

Ratchaorot. King Rama III (1824-1851) contin-

ued the work started by the King Rama I at

Wat Pho, and the medical knowledge collected

was inscribed in the walls of Wat Pho. These

revival projects turned as an important and

historical moment for the preservation of Thai

traditional medicine. But, even though the

knowledge was compiled, the oral teaching

was still important for the transmission of

knowledge. Scriptures were only used as a

support of transmission of knowledge.

Positive impacts on change 1: With this

development, the Thai traditional medical

knowledge became available to other fami-

lies, not limited to a family of traditional doc-

tors. The tradition is still preserved, because

in order to protect the Thai traditional knowl-

edge, the teacher used to choose his stu-

dents, based on the precepts of Buddhism:

refraining from harming living things, taking

what is not given, sexual misconduct, lying

or gossip and taking intoxicating substances.

At this stage, the transmission of knowledge

was free of charge. The student used to live

with his teacher, the relationship was similar

as father and son. Negative impacts on

change 1: from the point of view of researcher,

none.

Change 2: Thai society developed more,

and with the concern for the preservation of

Thai traditional medical wisdom, the ùfirst

open universityû was established, by King

Rama III at the Wat Pho. çRare medicinal herbs

were planted so that the people could study

and use for self-care without confining them

for use only in any particular family. The Wat

is thus considered as the çfirst open universityé

in Thailandé[18].

Positive impacts on change 2: At this

stage, with an ùopen universityû, the trans-

mission of knowledge changed again. The

knowledge became available to people in

general, free of charge. Teachers no longer

could choose their students, but they could

still preserve their transmission of knowledge

by selecting those who want to study. In this

sense, the student-to-be should ask permis-

sion to study with the teacher, and it was up

to the teacher to decide whether the indi-

vidual could become his apprentice or not,

which an initiation, asserted before, would

be necessary. Here, the knowledge may be

still free of charge, the student may live with
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the teacher, and the relationship between

teacher and student is still preserved, as a

father and son, and the oral teachings are

still being used as a way to transmit the tra-

ditional knowledge. Negative impacts on

change 2: The teacher and student may not

live together, which may compromise the fully

oral transmission. The knowledge maybe

transmitted on charge, which limits the trans-

mission only to certain people.

Change 3: It was during the reign of

Chulalongkorn (1867-1910), that the knowledge

inscribed on stones and walls in temples, as

well as, the ancient scriptures and manu-

scripts kept with traditional doctors, were

collected, edited and transcribed into text-

books that were implemented into the Thai

medicine educational system. At the time of

reign of Chulalongkorn, the government used

to give a salary to encourage students to study

the three-years curriculum of the first tradi-

tional medical school. With the advancements

of the world, in a more recent time, new

schools and universities of Thai traditional

medicine were established.

Positive impacts on change 3: At this

stage, the traditional medicine knowledge

became available in wide proportions. On the

use of texts for transmission of traditional

knowledge, Guénonûs asserts, çwhere tradi-

tional teachings are more of less completely

available in written form, they still continue

to be transmitted orally, for this is indispens-

able for their full effect and also guarantees

the perpetuation of the ùchainû to which the

very life of tradition is linkedé[4]. Thus for the

researcher, textbooks help the preservation

of Thai traditional medicine knowledge, and

when accompanied by oral teachings, text-

books serve only as support of transmission

of traditional knowledge, and not as a main

source of it. Therefore, oral teachings are still

prevalent in this stage. Giving a salary to

persuade students to study the Thai tradi-

tional medicine, it contributed to the preser-

vation of the medical knowledge, increasing

the numbers of doctors and practitioners of

the Thai traditional medicine. Negative im-

pacts on change 3: Maybe the initiation is no

longer accomplished. With the advancement

of the world, and the increase of numbers of

universities and schools in Thailand, students

no longer choose the teacher; they choose

the school or university. Teachers no longer

ùacceptû the student; they are ùemployeesû of

school/university, therefore, initiation is not

accomplished. Thai medical knowledge be-

comes to be commercialized, as a source of

income. Teachers are employees, and stu-

dents, customers. As a customer, students

choose the most appropriated school, and not

the teacher. Students pays the fee to the

school, the teacher receives salary from the

school. The relationship between teacher and
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student becomes vastly different from the

earlier spiritual relationship as a father and

son. The transmission of knowledge from

humanized oriented turned to be commer-

cialize oriented.

Change 4: The last, but not least, which

may be the future of Thai traditional medi-

cine, is the actual era of ùonline informa-

tizationû, where most information is shared

electronically (virtually), the so called e-learn-

ing. The e-learning is an online education,

where virtual classes, video lessons and self-

study are gaining space in universities and

colleges around the world. Many examples

can be cited here, such as the College of

Medicine at the University of Florida that of-

fers two Graduate Certificate programs. [...]

Both programs are 100% online[19]. Another

example is the College of Medicine & Veteri-

nary Medicine at the University of Edinburgh,

which offers online degrees for scientists,

medical or veterinary practitioners[20]. In Thai-

land, the e-learning has not yet become popu-

lar, but Assumption University of Thailand,

an international university, is already pursu-

ing an online educational system, named the

Graduate School of E-learning, which offers

five graduate programs, promoting what they

call çLife-long learning for anyone, in any

course from anywhere and at anytimeé[21].

Thai traditional medicine, among Thais, is

still conservative in applying technology to

the education of TTM. However, foreigners

with a modern mentality, interested in the

Thai traditional medicine knowledge, have

already started to disseminate the knowledge

of Thai massage through online courses. The

Thai Healing Massage Academy is an ex-

ample, they offer resources for Thai massage

through online training, where the school

asserts to provide advanced online Thai mas-

sage education and certification. çAll the train-

ing courses and certification programs can

be conveniently completed right from home,

and from anywhere in the worldé[22].

Positive impact on change 4: In a tradi-

tional perspective, none. Negative impacts

on change 4: From the time of Guénon, such

technological advancement was inexistent,

but if he assumed that writings are consid-

ered limited, the researcher asserts that a tra-

ditional knowledge transmitted virtually (e-

learning), without any accurate transmission,

has no meaning. It is empty of content and

would never promote the transmission that

is accomplished by the traditional way. In

another words, those who learn the knowl-

edge virtually, without any connection or re-

lationship with the teacher, would never be

able to gain a knowledge of a metaphysical

order. The knowledge that is transmitted vir-

tually is considered a scientific knowledge,

based on reason and therefore out of the

metaphysical scope.
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The four main changes on the trans-

mission of Thai traditional medicine knowl-

edge has shown that in one hand, they have

contributed to the preservation of Thai tradi-

tional medicine knowledge, which was com-

promised after the fall of Ayutthaya. It has

also shown that transcriptions of traditional

knowledge, into written forms, do not neces-

sarily implies the end of oral teachings, in-

stead, it supports the traditional teaching.

However, in another hand, it has shown that

in more recent times, since the establishment

of schools and universities, an inward dis-

connection is happening - the break of the

ùchainû, that is to say, the break of the regular

and uninterrupted transmission of traditional

knowledge. Because a knowledge, to be con-

sidered traditional, must imply ùtheoryû and

ùpracticeû as sympathetic, involving initiation,

traditional teaching (relationship between

teacher and student + oral transmission) and

accomplishment of the manûs art followed by

the performance of rite and use of symbols.

With this break in the chain, the individual

is no longer aware of the inward aspects of

traditional knowledge, and therefore, tradi-

tional knowledge is turned into a mere sci-

entific knowledge, under the domain of rea-

son.

It is important to add that, it is not the

changes in Thai history that has impacted

Thai traditional medical knowledge, but the

modernization of the world in general, which

has leaded Thailand to a far more untraditional

civilization. The modernization of the world

brings social changes, which mold as instance

the traditional values and relationship be-

tween teacher and student, resulting in a

complete disconnection to the ùchainû that

would sustain the traditionalism of Thai tra-

ditional knowledge. Adding to the risk caused

by the modernization of the world, in the case

of traditional medicine, the danger of biopiracy

exists, as well as the piracy of the knowledge

itself. Thus, Thai authorities aware of such

risks has established a law to protect and

preserve the Thai medical wisdom, protect-

ing their medicinal herbs as well as the intel-

lect property of khrus, which since then, have

become a property of the nation. The law

was established in November 1999 by the

late King Rama IX, Bhumibhol Adulyadej,

called The Protection and Promotion of Tra-

ditional Thai Medicine Wisdom Act, B.E. 2542/

1999. This law states that a committee shall

exist, in order to:

çGive advices or consultations to the

Minister; [...] to promote and develop the

wisdom of Thai traditional medicine; [...] to

determine measures in order to protect the

wisdom; [...] to give approval in case of re-

vocation of the registration of Thai tradi-

tional medicine wisdom; [...] to consider or

decide appeals against the order or deci-
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sion of the Registrar or the Licensor; to lay

down regulations; [...] to perform other tasks

as assigned by the Ministeré[23]

It is a fact that laws and regulations are

necessarily important for the preservation of

traditional knowledge. But in Thailand, more

important than laws and regulations, it is the

Wai Khru in Thai tradition, which through

the annual wai khru ceremony, organized

under the domain of reason, allows the pres-

ervation of important characteristics of the

traditional knowledge: the initiation, the re-

lationship between teacher and student, and

the rite.

Therefore, in order to give the final con-

sideration of the researcher, in the next part,

the conclusion of this study is based on the

annual wai khru ceremony.

Conclusion

This study shows that according to

Guénon, traditional knowledge is metaphysi-

cal, and only an individual who receives an

accurate transmission is able to conceive it.

The transmission of traditional knowledge

implies a sympathy between theory and prac-

tice, which stands for initiation, traditional

teaching and performance of rites and use of

symbols. The combination of these three,

guarantees what Guénon affirms as the

ùperpetuation of the chain to which the very

life of tradition is linkedû.

Taking the study case of Thai traditional

medicine, the perspectives of Guénon was

applied to the Thai tradition. It was observed

that since the modernization of the world and

the changes that took place in Thailand, Thai

traditional medical knowledge is under threat.

The transmission of the traditional medical

knowledge, which used to be humanize ori-

ented, turned to be a mere commercializa-

tion... Affecting, above of all, the relationship

between teacher and student - something

fundamental for the dissemination of tradi-

tional wisdom. As a result of this change, the

value of knowledge has also changed, im-

pacting the relationship of people with the

traditional knowledge itself.

It was observed that in Thai traditional

medical knowledge of nowadays, an initia-

tion is no longer taken into consideration; tra-

ditional teaching is far from a close relation-

ship between teacher and student, it has

become a mere service supply. However, it

was identified that the performance of rites

and the use of symbols are still being pre-

served in Thailand - called the Wai Khru (‰À«â

§√Ÿ), a rite of paying grateful respect to teach-

ers (of any educational field).

The Wai Khru is highly important among

the old practitioners of Thai traditional medi-

cine, but perhaps less relevant among the

young (or modern) generation. With the mod-

ernization of the world, the young generation
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may not be attached to the traditional rites

and the importance that these rites plays on

traditional knowledge. However, it was iden-

tified that a standard version of the tradi-

tional Wai Khru, called in Thai phithi wai

khru (æ‘∏’‰À«â§√Ÿ), or ùceremonyû as Guénonûs

would define, could be a way to preserve and

safeguard the traditional aspects of the Wai

Khru, as well as the other two points (initia-

tion and traditional teaching) that have been

compromised since the modernization of the

world. But the question to be answered is

how can this ceremony preserve the tradi-

tional medical knowledge? This question is

answered by the following thought.

Even though a ceremony is considered

by Guénon a human production and artifi-

cial, based on the analysis of this research,

thanks to this human creation, and all its stan-

dardization, some aspects of Thai traditional

medical knowledge could be preserved it.

Some wai khru ceremonies, might be staged

as a kind of çeventé to satisfy the demands of

the modern world, others might be completely

standardized, but, they all remain as a way

to once a year, gather teachers, practitioners

and students, to pay grateful respect to mas-

ters and teachers of the Thai traditional medi-

cine wisdom.

Taking the given example of the wai

khru ceremony held at the Ministry of Public

Health, it was asserted that the elder teacher

recites the Wai Khru chants. These chants

stand for auditory symbols - considered as

very important for the transmission of tradi-

tional knowledge. Similar as the ùmantrasû

explained by Guénon, these chants are

ùvivifiedû by the presence of spiritual influ-

ences whose vehicle it is uniquely destined

to be. Those who did not know the chants,

or who were not able to learn it, have the

chance to get to know it and to pronounce

the words correctly. In agreement, Komson

states that çthe spelling of the words in the

chants are very important, and in many cases

the chants are very long, which makes diffi-

cult to remember all the words correctlyé[16].

Another important moment at the ceremony,

is when the senior khru(s) give blessings to

participants and anoint the three spots on

the individualûs forehead. Analyzing these

three spots in a metaphysical perspective,

this might be considered as the initiation of

the student to the traditional wisdom, be-

cause it leads to the path of the realization of

traditional knowledge.

Therefore, at the modern times, grant-

ing the annual wai khru ceremony, those who

were not initiated, or who had not experi-

enced the traditional teaching, have the op-

portunity to be initiated and experience the

relationship between teacher and student, as

well as receive the traditional transmission

of knowledge. The wai khru ceremony is a
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way to encourage young practitioners to per-

form the Wai Khru regularly; it teaches that

teachers are recipients of traditional wisdom,

and the relationship with them is very im-

portant to those who aspire to learn the tra-

ditional wisdom. And finally, during the wai

khru ceremony, those who were not able to

be initiated into the Thai traditional medi-

cine, may have the opportunity to be linked

to the traditional chain, to where the knowl-

edge will come through. Therefore, even

though the wai khru ceremony is out of the

metaphysical scope, it is a way to connect

individuals to the truest essence of Thai tra-

ditional medical wisdom, allowing therefore,

a harmony between the modern and tradi-

tional.
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